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     [1] The Constitution provides for freedom of religion, and the Government generally respects this right in practice; however, there were some restrictions. The Constitution provides that Islam is the official state religion; however, non-Muslim communities openly practice their faith. 

     [2] There was no change in the status of respect for religious freedom during the period covered by this report. The Government places certain restrictions on Christian religious materials and proselytizing, and several small religious minorities are tolerated with varying degrees of official restrictions. The Government monitors the activities of mosques and places other restrictions on Muslims and Islamic organizations whose activities are deemed to have exceeded the bounds of religious practice and become political in nature. 

     [3] The generally amicable relationship among religions in society contributed to religious freedom; however, converts to Christianity generally face social ostracism. 

     [4] The U.S. Government discusses religious freedom issues with the Government as part of its overall policy to promote human rights. 

Section 1: Religious Demography 

     [5] The country has a total land area of approximately 172,320 square miles, and its population is 32,209,101. An estimated 99 percent of citizens are Sunni Muslims. The Jewish community numbers approximately 5,000 persons and resides predominantly in the Casablanca and Rabat urban areas, as well as some smaller cities throughout the country. The foreign Christian community (Roman Catholic and Protestant) consists of 5,000 practicing members, although estimates of Christians residing in the country at any particular time range up to 25,000, including Moroccan citizens who have converted to Christianity. Most of the country's Christians reside in the Casablanca and Rabat urban areas. The Baha'i community, also located in Rabat and Casablanca, numbers 350 to 400 persons. 

Section 2: Status of Religious Freedom 

     a. Legal/Policy Framework
     [6] The Constitution provides that Islam is the official religion and designates the King as "Commander of the Faithful" with the responsibility of ensuring "respect for Islam." The Constitution also provides for freedom of religion; however, the Government places certain restrictions on Christian religious materials and proselytizing, and several small religious minorities are tolerated with varying degrees of official restrictions. The Government monitors the activities of mosques and places other restrictions on Muslims and Islamic organizations whose activities are deemed to have exceeded the bounds of religious practice and become political in nature. Jewish and foreign Christian communities openly practice their faiths. A small foreign Hindu community may perform cremations and hold services. In the past, the Government reportedly has forbidden Baha'is from meeting or participating in communal activities; however, there were no reports that their activities were restricted during the period covered by this report. 

     [7] The following religious holidays are considered national holidays: Eid al Adha, Islamic New Year, the Prophet Mohammed's Birthday, and Eid al Fitr. Other religions observe religious holidays without interference from government authorities. 

     [8] In March, an English-speaking church group received nonprofit association status as the "Protestant Church of Rabat." Other registered churches and associations include the Evangelical, Catholic, Russian Orthodox, Greek Orthodox, French Protestant, and Anglican churches. While the Rabat Protestant Church and other minority religious groups have been operating unfettered by government authorities since the 1970s, registration allows the groups to make financial transactions and other plans as private associations and legal entities. In 2002 the Shiite organization Al Ghadir asked for official status, the first time for a Shiite association. Authorities have not yet given a response. 

     [9] The Government provides tax benefits, land and building grants, subsidies, and customs exemptions for imports necessary for the observance of the major religions. 

     [10] The teaching of Islam in public schools is funded in the Government's annual education budget, as are other curriculum subjects. The annual budget also funds religious instruction in Jewish public schools. The Government has funded several efforts to study the cultural, artistic, literary, and scientific heritage of Jewish citizens, including creating a chair for the study of comparative religions and the study of Latin and Hebrew at the University of Rabat. 

     [11] The Government continues to encourage tolerance, respect, and dialogue among religions. In the past year, King Mohammed VI or the Minister of Islamic Affairs has received the Archbishop of Athens, delegations of American Christian and Jewish leaders, the Grand Rabbi of Jerusalem, and the chief Sephardic Rabbi of Israel. The country has the only Jewish museum in an Arab nation. 

     [12] The Government organizes the annual "Fez Festival of Sacred Music," which includes musicians from Muslim, Christian, Jewish, Hindu, Buddhist, and Native American spiritual traditions. This year marked the tenth anniversary of the festival. In the past, the Government organized numerous symposia among local and international clergy, priests, rabbis, imams, and other spiritual leaders to examine ways to promote religious tolerance and interfaith dialogue. During the Islamic holy month of Ramadan, the King hosts colloquia of Islamic religious scholars that, among other issues, consider ways to encourage tolerance and mutual respect within Islam and between Islam and other religions. 

     [13] An interfaith service at the Catholic Cathedral in Rabat took place in March to commemorate the victims of the March 11 terrorist attacks in Madrid. Most senior government officials, including many ministers, attended the event. The ceremony featured Muslim, Christian, and Jewish religious speakers. 

     b. Restrictions on Religious Freedom 

     [14] The Ministry of Islamic Affairs monitors Friday mosque sermons and the Koranic schools to ensure the teaching of approved doctrine. At times the authorities suppress the activities of Islamists but generally tolerate activities limited to the propagation of Islam, education, and charity. Security forces commonly close mosques to the public shortly after Friday services to prevent use of the premises for unauthorized political activity. The Government strictly controls authorization to construct new mosques. Most mosques are constructed using private funds. 

     [15] In April, King Mohammed VI in his capacity as chief religious authority announced plans to restructure the Ministry of Islamic Affairs to ensure the promotion of moderate Islam and guard against imported Islamic doctrines and extremists preaching in mosques. 

     [16] The Government bars the Islamic Justice and Charity Organization (JCO), which does not recognize the King's spiritual authority, as a political party and continued to block the publication of JCO newspapers and websites. 

     [17] Any attempt to induce a Muslim to convert is illegal. According to Article 220 of the Penal Code, any attempt to stop one or more persons from the exercise of their religious beliefs or from attendance at religious services is unlawful and may be punished by 3 to 6 months' imprisonment and a fine of $10 to $50 (115 to 575 dirhams). The article applies the same penalty to "anyone who employs incitements to shake the faith of a Muslim or to convert him to another religion." Foreign missionaries either limit their proselytizing to non-Muslims or conduct their work quietly. The Government has cited the prohibition on conversion in the penal code in most cases in which courts expelled foreign missionaries. 

     [18] Citizens who convert to Christianity and other religions generally face social ostracism, and a small number of converts have faced short periods of questioning or detention by authorities for proselytizing and have been denied issuance of passports. Voluntary conversion is not a crime under the criminal or civil Codes; however, until 5 years ago, the authorities had jailed some converts on the basis of references to Islamic law. Nevertheless, Muslim citizens are allowed to study at Christian and Jewish schools. 

     [19] A small foreign Christian community operates churches, orphanages, hospitals, and schools without any government restrictions. Missionaries who refrain from proselytizing and conduct themselves in accordance with societal expectations largely are left unhindered; however, those whose activities become public face expulsion. In May authorities detained and expelled seven foreign missionaries, including four Americans, for distributing Christian materials in Marrakech's main square. Some missionaries have been questioned by authorities or have not been granted a "temporary residence permit" enabling them to remain in the country on a long-term basis. 

     [20] The Government permits the display and sale of Bibles in French, English, and Spanish, but it confiscates Arabic-language Bibles and refuses licenses for their importation and sale, despite the absence of any law banning such books. Nevertheless, Arabic Bibles have been sold in local bookstores. 

     [21] Since 1983, the small Baha'i community has been forbidden to meet or participate in communal activities; however, there were no reports that the Ministry of the Interior summoned Baha'is for questioning or denied them passports, as had occurred in past years. 

     [22] There are two sets of laws and courts - one for Jews and one for Muslims - pertaining to marriage, inheritance, and family matters. The family law courts are administered, depending on the law that applies, by rabbinical and Islamic authorities who are court officials. Parliament authorizes any changes to those laws. Under the new Family Law Code for Muslims, judges will be retrained and new civil judges will be recruited. Rabbinical authorities will continue to administer family courts for Jews. Non-Koranic sections of Muslim law on personal status are applicable to non-Muslim and non-Jewish persons. Christians inherit according to the civil law, which reflects the recent change to the family code. Jewish citizens maintain their own separate inheritance law based on Jewish tradition. The Catholic Church may legally perform marriages for citizens who are confirmed Catholics. 

     [23] Women traditionally have experienced various forms of legal and cultural discrimination in criminal and civil law, which is based on the official interpretation of Shari'a. However, in December 2003, the Parliament passed reforms of the Personal Status Code that give women the same rights as men in divorce cases and grant mothers custody of minor children, increase the marriage age from 15 to 18, and impose limitations on polygamy that make it all but impossible to practice. The reforms also abolish obsolete codified traditions, based on the official interpretation of Shari'a, favoring male heirs. For example, grandchildren on the daughter's side of the family may inherit from their grandparents. The reforms are being implemented and have received positive feedback from women's groups. They are predicated on the establishment of family courts and the creation of a family aid fund, and they rely more heavily on the court system than the previous law. 

     [24] Under the criminal code, women generally are accorded the same treatment as men. 

     [25] There were no reports of religious prisoners or detainees. 

     c. Forced Religious Conversion 

     [26] There were no reports of forced religious conversion, including of minor U.S. citizens who had been abducted or illegally removed from the United States, or of the refusal to allow such citizens to be returned to the United States. 

     d. Abuses by Terrorist Organizations 

     [27] There were no reported abuses targeted at specific religions by terrorist organizations during the period covered by this report. 

Section 3: Societal Attitudes 

     [28] The generally amicable relationship among religions in society contributed to religious freedom; however, converts to Christianity generally face social ostracism. 

     [29] Foreigners attend religious services without any restrictions or fear of reprisals. Residents of all religions generally say the country is enriched by its centuries-old Jewish minority, and for the most part Jewish citizens lived throughout the country in safety. However, in September 2003, a Jewish merchant was murdered in an apparently religiously motivated killing. During the May 2003 terrorist attacks, members of the Salafiya Jihadia targeted a Jewish community center in Casablanca. After the attacks, Jews marched in solidarity with Muslims to condemn terrorism. There have been thousands of arrests and many prosecutions of persons tied to the May bombing and other extremist activity. Annual Jewish commemorations took place around the country normally, and Jewish pilgrims from around the region regularly come to holy sites in the country. 

     [30] While free expression of Islamic faith and free academic and theological discussion of non-Islamic religions are accepted on television and radio, society discourages public efforts to proselytize. Most citizens view such public acts as provocative threats to law and order in an overwhelmingly Muslim country. In addition society expects public respect for the institutions and mores of Islam, although private behavior and beliefs are unregulated and unmonitored. Because many Muslims view the Baha'i Faith as a heretical offshoot of Islam, most members of the tiny Baha'i community maintain a low religious profile; however, Baha'is live freely and without fear for their persons or property, and some hold government jobs. 

     [31] There is widespread consensus among Muslims regarding religious practices and interpretation. Other sources of popular consensus are the councils of ulemas, unofficial religious scholars who serve as monitors of the monarchy and the actions of the Government. Because the ulemas traditionally hold the power to legitimize or delegitimize kings through their moral authority, government policies closely adhere to popular and religious expectations. While dissenters challenge the religious authority of the King and call for the establishment of a government more deeply rooted in their vision of Islam, the majority of citizens do not appear to share their views. 

     [32] Unlike in the past, there were no incidents of religious intolerance in the media or in school textbooks during the period covered by this report. 

Section 4: U.S. Government Policy 

     [33] The U.S. Government discusses religious freedom issues as part of its overall policy to promote human rights. U.S. Embassy officials encountered no interference from the Government in making contacts with members of the JCO. 

     [34] Embassy officials met regularly with religious officials, including the Minister of Islamic Affairs, Islamic religious scholars, leaders of the Jewish community, Christian missionaries, the leaders of the registered Christian communities, and other local Christians during the period covered by this report. 
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Profiles of Asylum Claims and Country Conditions Report Series
Afghanistan, Albania, Algeria, Armenia, Bangladesh, Belarus, Bulgaria, Burma, Cambodia, Cameroon, China, Columbia, Cote d’Ivoire, Cuba, Ecuador, Egypt, El Salvador, Ethiopia, Fiji, Macedonia, Gambia, Ghana, Guatemala, Guinea, Haiti, Honduras, India, Iran, Kenya, Laos, Latvia, Liberia, Mali, Mauritania, Mexico, Nicaragua, Nigeria, Pakistan, Peru, Philippines, Romania, Russia, Rwanda, Senegal, Serbia-Montenegro, Sierra Leone, Somalia, Sri Lanka, Sudan, Thailand, Togo, Uganda, Ukraine, Vietnam, Ex-Yugoslavia, Democratic Republic of the Congo (former Zaire).

Stated Purpose: By regulation, the Department of State may provide information on country conditions to help adjudicators assess the accuracy of asylum applicants’ assertions about country conditions and their own experiences; likely treatment were the applicants to return; whether persons similarly situated are known to be persecuted; whether grounds for denial are known to exist; other information  relevant to determining the status of a refugee under the grounds specified in section 101(a)(42) of  the Immigration and Nationality Act.

Actual Purpose: Pursuant to a request of the Immigration and Naturalization Service, and in light of their mutually shared objective – a significant reduction in the number of viable asylum claims, the Department of State has crafted a series of country-specific, inter-agency memoranda, collectively known as the Profile of Asylum Claims and Country Conditions. The series is primarily designed to undermine the credibility of asylum applicants and call into question the basis, and thus meritorious nature, of their claims. Past experiences and repatriation concerns, are at best dismissed as moot due to `changed country conditions,’ or worse motivated by economic hardship.    
A couple of footnotes

1. The Department of State is a political, not an academic institution.

2. State’s publications reflect the political views of the administration in 

    power at the time of their release.  

3. State’s reports fall short of the minimally accepted, contemporary 

    standards of a junior high school term paper. 

4. The identity and country-specific credentials of State’s writers are 

    withheld from the asylum officers and immigration judges they were 

    intended to guide.

5. State’s writers reference few, if any authoritative sources to support their 

    opinions. Noticeably absent from any report are footnotes, endnotes, or a 

    bibliography, fundamental components of a basic term paper and skills 

    typically acquired in an eighth grade English composition course.        

6. State’s writers fail to encourage asylum officers and immigration judges 

    to consult, either on a regular basis, or otherwise, with the nation’s 

    foremost country- and issue-specific experts for guidance in 

    understanding and appreciating the significance of recent developments 

    (past 90 days) and current country conditions.   

7. Neither the Department of State, nor its writers represent their opinions, 

    either as true, accurate, objective, devoid of political spin, or the product 

    of intellectually honesty, diligent, scholarly, duplicateable research.

8. Unlike expert witnesses presenting written affidavits to, and/or testimony 

    in support of a claim before an immigration judge, State’s writers are not 

    subject to testifying under oath, cross examination, or held 

    accountable for the distortions written into, and/or significant omissions 

    written out of it’s Profiles.

9. A fundamental assumption of asylum officers and immigration judges in 

    discerning the meritorious nature of a claim is that disparities between 

    State’s Country Reports and Profile of Asylum Claims, and statements 

    attributable to an applicant, warrant the dismissal of the latter.

10. Unless and until authoritative evidence is presented, either in the form of 

      documentation, and/or the guidance of an expert, to serve as a corrective 

      lens for claim-relevant distortions written into, and significant omissions 

      written out of State’s reports, the assumption of the asylum officer and 

      immigration judge is that State’s versions of reality, as manifest in the 

      Country Report and Profile of Asylum Claims, are embraced, both by the 

      applicant and their attorney, as full, complete and authoritatively  

      accurate.                 

11. Following careful examination of State’s Country Reports on Human 

      Rights Practices and Profiles of Asylum Claims and Country Conditions, 

      country-specific scholars express profound reservations regarding their 

      accuracy and reliability (distortions written into, and significant 

      omissions written out of the reports), and the degree to which they 

      mislead naïve or uninformed asylum officers and immigration judges 

      in the process of discerning the meritorious nature of a claim. 

12. Unlike the annual Country Reports on Human Rights Practices, State 

      releases country-specific Profiles every two (2) to seven (7) years. While 

      fine wine may improve with age, State’s Profiles do not. Incomplete and 

      inherently unreliable from the date of their release, State continues to 

      peddle its Profiles to asylum officers and immigration judges as 

      authoritatively accurate until updated.

13. State’s Profiles dated in excess of one (1) year (assuming them accurate 

      at the time of their release), merit a shelf life no greater than State’s 

      Country Report on Human Rights Practices. If a Country Report dated 

      two (2) or more years ago proved more favorable to a claim than the 

      current edition, but is excluded in favor of a successor version released 

      within the past twelve (12) months, by what logic does a Profile report  
      released two (2) or more years before warrant any greater consideration? 

      The reality is, most asylum officers and immigration judges defer to 

      State’s Profile reports irrespective of their date and all too many 

      immigration attorneys fail to appreciate and take advantage of their 

      vulnerability. 
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